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The Absoluteness of Gospel Fact 
By Bisnop H. M. DuBose 


HE gospel of redemption revealed in the life, death, resurrection and 

Messianic exaltation of Jesus Christ is historically set forth in the 
writings of the four Evangelists, Saints Matthew, Mark, Luke and John. 
This gospel is also expounded and vitally corroborated in the other writ- 
ings of the New Testament. For purposes of teaching, organization and, 
to no small extent, for the uses. of experience, the whole body of this 
fact has been historically, and often crucially, analyzed into a creedal 
statement or system of theology. The logic of such a statement is so clear 
and necessary that no serious question has ever arisen regarding its 
propriety; also, in essential fact, that body of Christian theology known 
as Catholic and institutional has so closely answered to the details of 
New Testament statement as to become a context in the orthodox 
Christian mind; but in the present sharp doctrinal contest it does not 
appear that the orthodox mind, any more than that of the contrary part, 
has duly weighed the significance of the balance between the New Testa- 
ment and the corresponding statement in Catholic theology. This balance 
is so complete and, I should say, so vital that should any integrant of the 
canon or the creed be elided or weakened not only would it disturb the 
balance, but would vitiate the whole system. The absolute cannot remain 
absolute after one of its elements has been subtracted. This is one 
aspect of gospel fact which should be both easily visualized and made 
immediately convincing. A modified gospel is a tenuous heritage. 

The traditional creedal statement of New Testament Christology stands 
on the canon itself, being, as we have seen, in exact agreement therewith ; 
but the canon, for its own part, rests on a basis of historical integrity 
which is susceptible of complete identification. This identification has 
to be certified in each fresh answer to pragmatism, the methods of which 
are as devious as they are specious and evasive. This observation will 
cover a mixed multitude of pretenders and empiricists in every field of 
criticism. The dragon’s tail, in this case, seems to have claimed more 
than the Apocalyptic measure of stars. 
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The Gospel of Jesus Christ is a Gospel of facts; and these facts are so 
absolute and distinct in substance and statement as. to have become unmis- 
. takable. When one of these facts is put into the category of speculative 
or modified statements it becomes useless for the ends to which it was 
originally announced. This is the lesson which, above all others, the 
Christian teacher and interpreter to whom a healthy conscience remains 
should learn and follow. 

Many men today, so I have observed, in dealing with New Testament 
facts, fall into theological awkwardness and distress by reason of han- 
dling sciolistically the order and logic of New Testament statement. I will 
illustrate with the paramount and crucially discussed record of the 
miraculous Virgin Birth of our Lord. In this connection I have observed 
two distinct tangentials of, no doubt, sincere and well meant interpreta- 
tion; but the result in each case is to play into the hands of untruth and 
to encourage the wreck of vital theology. A recent utterance is in point: 
“T would not undertake to prove the divinity of our Lord from his 
miraculous birth and works; but his divinity having been established 
historically, and through his self revealed personality, his miraculous 
birth and works are thereby made self-evident.” 

This utterance may have sprung from incipient skepticism, or it may 
have come of a certain honest mental difficulty; but in any case it is open 
to severe criticism from two viewpoints. First, it builds an argument on 
a “self-revealed and historical personality” which is definitely and 
essentially related to the Virgin Birth and the Galilean miracles, but 
which evidence is cut out, or held in abeyance, until another order of proof 
has been brought in; second, it denies to the fact involved its own appeal 
and citation: “Or else believe me for the very works’ sake.” Further- 
more, while it may be an occasion of intellectual exultation to find so 
august a fact as the Godhood of the Son swaying in mid-Galilean air, 
and by its discovery prove all things involved in New Testament 
Christology, the bringing of the fact to light was the task of the ages; 
and it was not done except through a divine logic, the major premise 
of which is written in the Virgin Birth and the Galilean miracles. 
Whosoever he be that climbs up another way than this must answer the 
challenge of a notable parable. 

A second utterance which I note is in the terms of personally confessed 
belief in the Virgin Birth and the Galilean miracles, but which disallows 
that this is to be required of others as a condition of orthodox and saving 
faith. This attitude is more serious than the other and suggests a graver 
subjective difficulty, as also a deadlier objective tendency. Our own 
intellectual and conscientious convictions regarding the truth must be our 
standard of demand upon others. Moreover, the process by which an 
absolute fact is apprehended itself must partake of the absolute. “No 
man can say that Jesus is the Lord but by the Holy Ghost.” The well of 
this truth is too deep for draught by any shortened line of logic. 

We have space now for only a brief glance at an even more radical 
temporizing with the absoluteness of gospel fact. Radical criticism, hav- 
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ing lost its fight against the New Testament on the field of historical and 
canonical issues, has concentrated its forces against the cardinal facts of 
Christianity, the miraculous Virgin Birth standing as the outpost, and 
hence receiving the brunt of the attack. This onset is, at the present 
moment, at its height, and includes every shade of dissent, from that of 
the confessed Unitarian to that of the hesitating and dilletante occupant 
of the evengelical pulpit. We here distinguish three classes of objectors. 
First, the scholastic who has satisfied himself that only Matthew and Luke 
of New Testament authors make any reference to the Birth; and that 
the passages in the first and third Gospel detailing this event are late 
interpolations, if not by others, then as afterthoughts by the writers them- 
selves. A second class, with more semblance of faith, but with less learn- 
ing, is obsessed with the notion that the Birth record grew out of apostolic 
fondness and tendency; a process of subjective psychology which sought 
to body forth the reverence and faith of the early disciples in forms which 
can be true only in the realms of the spiritual imagination, which forms 
of fondness in some way found their place in the written record. The 
third and last class, and a very numerous one, comprises those who, 
though spiritually affected, are yet of a naturally skeptical turn and of an 
equally inactive intellection, to whom the whole question takes the shape 
of irrelevancy. Perhaps opportunism is the incentive in cases where the 
so-called evangelical pulpit is at fault. Yet when one reflects that the 
cheap heresies in vogue in many pulpits in this country are from two to 
three decades belated from the schools of the Old World, it is difficult to 
avoid the conclusion that willful ignorance is even more the cause at bottom. 

The fact that certain and detailed statements of the Virgin Birth, to con- 
tinue with that fact as an illustration, are found in but two books of the 
New Testament is nothing against that event as such. One must take into 
account the plan and purpose of the New Testament writings. They are 
to be judged of from the viewpoint of the world ages, not from the view- 
point of the apostolic century. The Holy Ghost ordered the form of the 
record. Moreover, it is to be observed that all the occult truths of revela- 
tion have been set in brief records. The fact and nature of the Godhood, 
the Trinity, eternal life and the Messianic reign are affirmed but not 
amplified in the Scriptures. In the apostolic Church the Virgin Birth, 
the bodily Resurrection and the Ascension were known to, and believed 
by, every disciple. Of the first, two particular and very full accounts are 
given, and these accounts stand on the identical basis, and enjoy the 
identical verification of every other passage of the New Testament. This 
is the way of the Spirit in certifying the truth to men. 

Besides it is far from being true that there is no recognition or repre- 
sentation of the fact of the miraculous Birth in the New Testament out- 
side of the first and the third Gospels. The Arche title of St. Mark’s 
Gospel and the Logos prologue of St. John would be meaningless except 
upon the supposition that each writer knew the secret of the Lord’s birth. 
The same is true of the exalted Christological climaxes of St. Paul’s 
epistles. Without’ a knowledge of the miraculous process by which the 
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Incarnation became a fact the “mystery” passages of Colossians 1 and 2 
Would not have been possible. With a Christ of the paternity of Joseph, 
the carpenter, the overtopping conception of the Pleroma (Col. 1 : 19) 
would have been baseless in human consciousness. But, as from the 
beginning, this argument remains hid from the wise and prudent. 

The advocates of the theory of fondness and tendency, in explaining 
the facts of New Testament history, and especially the history of the 
Birth, the Atonement and the Resurrection are thoroughly orphaned in 
the world. The Titbingen School which near a century ago fostered these 
vagaries is now little more than a memory. If its surviving representa- 
tives were not pitiable in their discussional poverty, they might inherit a 
healthy resentment ; but now they have no place to bestow their theological 
tags. And what shall be said of those teachers and pulpit incumbents 
who in the presence of these transcendent facts see no occasion for 
upstanding decision or downright determination as to their meanings? 
Nor is this the sum of all; a direct caveat has been entered: “I should 
deprecate the insistence upon it (the Virgin Birth) as essential to the 
very existence of Christianity. We are not entitled to make Christianity 
hang by so slender an evidential thread”—A. R. Peake. God said: “Let 
there be light, and there was light.” By what “evidential thread” does 
the record of this mandate hang? By the light itself? Truly; but not 
wholly, nor primarily so. Without this mandate there had been no light ; 
and without our knowledge of the mandate the light had not brought 
us the fulness of its meaning. Neither our Christian consciousness nor 
our Christian philosophy distinguishes the light from the mandate of its 
making. Fact answers fact. God is light and the giver of light. The 
Virgin Birth not only expounds the Incarnation: 


; it is the Incarnation. 
Without the fact of the Birth the Incarnation would be non-existent; 


while without our knowledge of the Birth, any aspect of the Incarnation 
would become an indeterminate and evanishing fact, so far as relates to 
our thinking or consciousness, 


Winston-Salem, North Carolina 


A Calm Reply to the Baltimore and Washington 
Preachers’ Meetings 
By THE OFFICERS OF THE BALTIMORE CHAPTER oF THE LEAGUE 
Dear BROTHER: 

Some weeks ago we sent a letter to you concerning the Methodist 
League for Faith and Life, an organization being formed within the 
Church to maintain, defend and affirm anew its faith and doctrines. 
We enclosed a folder setting forth our aims and objects asking you if 
you found yourself in harmony with our purpose to join the League. 
We wrote you after careful thought, seeking in this quiet, straight- 
forward and honorable way to inform you of our organization. 

Three weeks ago a resolution was introduced before the Baltimore 
Preachers’ Meeting and passed, deploring the organization of our 
League as tending to create unhappy discord among the brethren, divide 
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them doctrinally and hinder the cause of God. No reply was made to 
these resolutions by the friends of the League or to the arguments made 
in favor of them. We could not be drawn into debate or dispute. A 
simple statement was made by two members of the League as to their 
spirit and position, Since the action of the Baltimore Preachers’ Meet- 
ing, the Washington Preachers’ Meeting passed resolutions of similar 
import and published them in the Washington Christian Advocate. 

In view of these facts we feel perfectly free to write you again set- 
ting forth more fully our aims and objectives, and the reason for our 
organization. We ask you kindly to read again in the quiet of your 
study the statements of our aims and principles. You will not find any- 
thing in them that tends to disrupt the Church or impede the work of 
God. The language is calm, the spirit kind, the objective worthy. We 
are not seeking to divide the Church. The Church is already divided by 
the spread of rationalism and destructive criticism within it. We are 
organizing to help guide, guard and promote the Life and Faith of the 
Church, and to save it to its glorious beliefs and doctrines. We are 
calling together the vast majority of the Church, who believe with us, 
to check the growth and spread of teachings that are slowly, but surely, 
destroying the faith of the Church. We are sounding an alarm against 
the destructive criticism of God’s Holy Word and the divine Person of 
the Word which threatens to undermine the foundations upon which the 
Church of God is built. Is there anything wrong in this? Can anyone 
question our right to do this? 

Because we see a grave danger to the life of the Church in the growth 
and spread of rationalism and the modern destructive critical spirit, are 
we to be deterred from doing our duty by those who seemingly see no 
danger, or do not care to enter into a struggle to combat untruth and 
error within the Church? We are not engaged in controversy with our 
brethren, though we do not fear it. Controversy and agitation are not 
evils when carried on in a Christian spirit and temper or when entered 
upon for great principles. We must not forget that the basic and 
fundamental doctrines of our New Testament Christianity were laid for- 
ever solid by the hand of Paul and reaffirmed by Martin Luther and 
John Wesley amid the most terrible storm of controversy that ever shook 
the Christian Church; and for these eternal doctrines which have made 
the Christian Church and the Christian civilization of the world we 
stand with these great souls. We do fear a false peace. The peace we 
now enjoy, because of our silence and compromise, may become the 
peace of stagnation and death unless we are quickly shaken out of our 
lethargy and unconcern. 

If certain books in our conference course of study are unsound and 
false in their teaching and out of harmony with the doctrines of our 
Church and the teachings of the Holy Scriptures, ought not the Church 
to know it? 

If in these books the historic ground for belief in the Virgin Birth of 
our Lord is questioned; if the inerrancy of Jesus is denied and He is 
said to have made mistakes and blunders; if His resurrection from the 
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grave is discredited ; if many of the miracles are alleged to be nothing but 
myths and legends; if the fall of man, the occasion of the coming of Jesus 
Christ to redeem the world by His blood is denied; if His death upon the 
cross as propitiation for the sins of man, the one central, eternal and 
fundamental truth of the Word is rejected; if justification by faith in 
the blood of Jesus, the Rock upon which Methodism, Protestantism and 
vital Christianity stand is overthrown, ought not the Church with its 
long and honored evangelical history, to know it? 

If any of our schools and colleges in their teachings are undermining 
the faith of the young men and women of our Christian homes attending 
them, ought not the alarm be sounded? 

We recognize that our chief business in this world is “to save our own 
souls and the souls of others” and to make Christ supreme in every 
sphere of life. To this end in the fear of God we commit ourselves. We 
propose to make this organization a mighty fellowship of prayer. We 
shall pray and labor for revivals in our churches as we have always done 
and for revivals throughout the world. We know if our work is not 
spiritual, and we do not seek the highest spiritual ends we shall utterly 
fail. We feel confident of the presence and blessing of God for we 
stand upon the great eternal truths of His Gospel and commit ourselves 
to those mighty and majestic, convicting, regenerating and transfiguring 
energies of the Holy Ghost that alone can bring salvation to the individual 
soul and the soul of the world. 

Again, may we Say, as in our first letter, we are not militant. We seek 
the mind and will of Christ in this movement. We have counted the 
cost; we cannot turn back; we must deliver our souls and will give 
account only to the Great, Dear God whom, with you, we love \to serve. 
If you feel you can join us in our movement, we shall be glad to have you 
send your communication to Raymond Cooke, 828 William Street, Balti- 
more, Maryland, Secretary of the League for Faith and Life. 


Very truly yours, 


Don S. CoLt Don. S. CoLt 
Henry S. DULANEY RayMonpDd W. CooKE 
WILLIAM GISRIEL For the Baltimore Committee 
W. E. CAusEY 

Executive Committee Baltimore, Md., July 2, 1925 


The Policy of Modernists Is to Evade the Issue 


OAS ak ara the Modernist leadership in the Church is showing 
that its only policy is to suppress the facts and to evade the issue. 
Here are a few illustrations: 

1. In Washington, resolutions were passed against the League without 
any examination into the facts that had called it into being. Instead its 
leaders were assailed as being political in their motives, and as lacking in 
sincerity. 
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2. A League member had been invited by the duly constituted authority 
of a certain assembly to preach and present the aims of the League. The 
speaker was at first forbidden the platform. Later he was permitted to 
preach if he did not mention the League. His sermon challenged certain 
Unitarian currents in Modernist theology. The directors of the assembly 
refused to pay his expenses. 

3. A speaker against the Course of Study abuse had been invited to 
address an eastern preachers’ meeting. The Modernists tried, later, to 
get the invitation withdrawn, and even went so far as to circulate and 
bring in a petition signed by students at one of the summer schools of 
theology. requesting the preachers’ meeting not to hear the speaker. 

4. At another camp meeting, where the trustees of the grove had 
given it to the League for a field day, the director of the camp refused 
to allow any announcement of the proposed League field day from the 
platform. 

5. The Washington Christian Advocate published the resolutions of 
the Washington Preachers’ Meeting against the League, but refused to 
publish the reply of the officers of the Baltimore Chapter of the League 
which appears on the preceding page of this issue. Later the editor con- 
sented to publish the reply, provided the officers of the League would 
allow him to delete it of those paragraphs in which specific reference was 
made to erroneous teachings being promulgated through the Courses of 
Study and in the educational institutions of the Church. But to delete 
the reply of these parts was to destroy it. It is these abuses that gave 
rise to the organization of the League, and against which it is determinedly 
protesting. The Washington Christian Advocate has put itself in the 
position of attacking a movement and of refusing to the leaders of that 
movement the right of reply. No comment seems necessary. Those who 
do things condemn themselves. 


Modernism’s Adherents Products of Declining, 
Not of Ascending Faith 
(From Mr. John Horsch’s recent booklet “The Failure of Modernism” 
quoted in Southern Methodist, July 22, 1925) 

“It may be worth while to call attention here to the weighty pertinent 
testimony of prominent Modernist educators. They say that it is difficult 
to win Modernist young people for a Liberalistic church, except such as 
have formerly been of the conservative fold. Professor Edward Caldwell 
Moore, of Harvard University, in an article on ‘The Liberal Movement 
and Missions,’ published in the American Journal of Theology (1912) 
makes this statement: ‘The true course is apparently to have religion 
and then to liberalize it. It 1s seemingly futile to have liberalism and then 
seek to inject religion into it. And Professor Douglas C. Macintosh, of 
Yale University, in an article printed in the same magazine (1915, p. 
306), says: ‘Liberalism is much more effective in conserving the faith 
of modern-minded men who are already Christian’ than in leading those 
who are not Christian professors to accept modernized Christianity.” 


80 The Call to the Colors September, 1925 


The Call to the Colors 


Organ of the Methodist League for Faith and Life 


Published Monthly by the Methodist League for Faith and Life in Philadelphia 
Minimum Membership Fee of $1.00 which Includes a 
Year’s Subscription to the Journal 
Subscription Separate from Membership $1.00 per Year. Single copies 10 Cents 


Editor, Harotp PAuLt SLoAN 


The Layman’s Relation to the Present 
Controversy and a Prophecy 


AN EDITORIAL 


\ fh IS a common idea that laymen have no interest in or relation to 
theology or theological controversy. But the facts do not support the 
idea. Bishop Charles Gore says it was the laity who held the Church 
true to faith in the first great conflict over the person of Christ. The 
clerical mind, he says, felt the influence of speculative ideas, and wavered ; 
the lay mind felt the practical religious need for a Savior who was both 
human and divine, and held steady. 

The same situation has developed today. Numbers of the clergy are 
feeling the influence of speculative currents in philosophy. They try to 
show a degree of sympathy with these ideas just because they are 
jufluential in certain scholarly circles, their deeper philosophical significance 
often remains wholly unintercepted. Thus, some scholarly mind suggests 
that we divorce Christianity from Greek philosophy. Another builds 
upon this a doctrine of Jesus’ person that values Him morally and 
spiritually, but omits either to affirm or to deny His Godhood. A third 
finds in the looseness of such thinking the inspiration for what he calls a 
Progressive Incarnation. Jesus began at Bethlehem a man only. Finally 
at Calvary he had become fully divine. Of course, the author means 
nothing more than that through a most unusual degrees of inspiration God 
had finally achieved in Jesus a perfect self-expression. 

But the important thing is to notice that the question involved is not 
one of Greek philosophy at all. The Incarnation itself is the stake. 

You cannot state the Incarnation without relating the person of Jesus 
to the eternal personal Cause that is behind the universe. The Incarnation 
means that this personal Cause took human nature and flesh, and was 
manifest in the Man Jesus. This idea of an eternal personal Cause did 
not originate with Greek philosophy. It is a conception that is intuitive 
and universal. If, to get rid of Greek philosophy, you abandon it, you 
will get rid not only of philosophy, but also of the Incarnation and of 
Christianity itself. 

No doubt it is intellectually possible simply to assert the evident fact 
that Jesus Christ is the supreme moral and spiritual value in human 


September, 1925 The Call to the Colors 81 


history and leave it there, but such an assertion is not a doctrine of His 
person, rather it is an evasion of any such doctrine. For the Christian 
centuries Jesus Christ has been very much more than a mere uninterpreted 
set of facts. Jesus, himself taught His disciples to interpret these facts. 
He taught them to interpret them in such a way as to stand him in the 
life of God; and the Church has from the beginning maintained this 
interpretation. It may sound learned to say, “Let us drop the categories 
of Greek philosophy,” but it is not learned; and what is involved in drop- 
ping any statement as to the relation of Jesus of Nazareth to the eternal 
infinites that are behind the universe is not a mere philosophical category, 
but the whole doctrine of the Incarnation. 

In other words, the doctrine of Christ’s person is again at stake as it 
was fifteen hundred years ago. It is not an academic question, but a 
supremely practical question. It is the question of our redemption. It is 
the question of our salvation. It is the question of the truth or untruth 
of our Gospel. It is the question as to the truth or untruth of Christmas, 
Good Friday and Easter. In last analysis it is the question as to the very 
foundations of our civilization, for if Christ is not God, but instead is 
only a stage in the development of the changing face of thought and 
belief, then everything is insecure. 

This is the question involved in the present theological controversy, and 
it is supremely a layman’s question. Indeed, it is a human question, for 
all that is most precious for the human race hangs again in the balance in 
the present theological controversies. 

We have no doubt of the final issue, though -we may not live to see it 
finished. The massive Christ of the ages will stand. The laity have no 
interest in the present speculative currents that are confusing the Church, 
and when they realize their significance they will refuse them. When the 
conflict has been finished, and the dust has cleared away the Church will 
still stand confessing as before: “I believe in Jesus Christ His only Son 
‘our Lord; who was conceived by the Holy Ghost, born of the Virgin 
Mary; suffered under Pontius Pilate, was crucified, dead, and buried; 
the third day He rose again from the dead; He ascended into heaven, 
and sitteth at the right hand of God the Father Almighty ; from thence 
he shall come to judge the quick and the dead.” Doubtless there will 
have come some changes. There will have come an enlarged place for 
education and for social endeavor in the Church life ; and Criticism, 
humbled and more scientific, will have its place and recognition; but the 
central reality of believing interest will be then as now that same sublime 
mysterious person of the God-man, Jesus, God made manifest in the 
flesh, crucified for our sins, raised for our justification, ascended, 
enthroned, coming at the end of the ages to raise the dead, perfect judg- 
ment, and bring in the perfect purpose of God. The faith of the laity and 
of the mass of the clergy, which continues uninfluenced by passing specula- 
tive currents, will do it again in the twentieth century as before in the 
fourth. 
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News Items about the League and Related Matters 
LeaGcuE Fietp Days 


HE League for Faith and Life had two notable field days this 

summer, one at Emory Grove, Baltimore, and the other at Ocean 
Grove, N. J. The Emory Grove gathering was attended by several 
hundred Methodists from Baltimore, and the officers of the Baltimore 
Chapter of the League report a great awakening among the laymen. 

At Ocean Grove the results were also most gratifying. During the 
presentation a leading Philadelphia layman, a member of the General 
Conference of 1924, arose and voiced strongly his protest against the 
abuse of power on the part of the Commission on Courses of Study. At 
the close of the presentation Methodists from all over the country 
thronged to the front turning in their names for membership in the 
League. 

THE SILENCE oF MopeErNIsTs 


Dr. Clarence True Wilson’s article in the July-August Catt was a 
clear presentation of some most amazing facts. He has been relating 
these same facts in preachers’ meetings over the country for five years 
past. The Modernist leadership in the Church has stood, and still stands 
silent before them. The July-August Cai was sent to every Advocate 
in the Church, so far as we have heard the press also has remained silent. 
The reason for this silence is apparent, THERE IS NOTHING TO 
SAY. 

This writer heard Dr. Rall himself boldly announce that a group of 
professors and others had been meeting, and had practically completed 
the Course of Study later given to the Church, as the course for 1916, 
when Bishop Hamilton was still in charge of this responsibility. This 
group of self-appointed leaders evidently managed to get the General 
Conference of 1916 to take the matter out of the hands of the bishops, 
have themselves appointed as the Commission, and then promptly passed 
over to the Church their previously prepared Course of Study. 

This is the course that created a storm in the Church, arrayed some 
thirty Annual Conferences against it, and brought about the law of 
1920 by which it was straightly ordered that only books in full and 
hearty accord with our constitutional standards of faith could be included 
in the study courses. 

The same personnel that accomplished its own creation and appoint- 
ment in the beginning still dominates the situation. In 1924, in spite of 
the reiterated declarations of the General Conference, books contrary to 
our doctrinal standards were chosen for our courses. That these books 
are contrary to our standards cannot be any longer a matter of question 
in view of the strong opposing vote in the Board of Bishops at Atlantic 
City. 

Dr. Wilson details this and many other facts that show clearly the 
concerted policy of certain of our Church leaders, and there is no reply. 
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Of course, there is no reply because the statements are true and the only 
hope of the Modernists is to have them pass unnoticed. But these facts 
will not pass unnoticed. They will be repeated, and there will be more 
of them until at last the Church compels a correction of existing abuses. 


Conference Visitors Demand Reform at Syracuse 


HE New York Times publishes the following interesting news item, 
under the caption, “Demands Syracuse Oust Any Infidels.” The 
article, which bears the date of September 2d follows: 


Syracuse, N. Y., September 2d—Dismissal of professors at 
Syracuse University who teach non-Christian theories or anti-church 
beliefs has been demanded by the Board of Conference Visitors of 
the Methodist Church, it was announced today by the Rev. Dr. 
Harry E. Woolever, editor of the National Methodist Press and 
member of the Board of Visitors. 

The attitude of the Board of Trustees in the matter could not 
be learned. Chancellor Charles Wesley Flint said he would make 
no comment until the demand had been officially considered. 

The eight conferences represented by the Board are Central New 
York, Genesee, Troy, Wyoming, Newark, N. J., New York, New 
York East and Northern New York, all of which contribute to the 
support of the university. 

Dr. Woolever said the object of the Board’s action is to prevent 
doctrines contrary to the Church from gaining a foothold in a 
university supported by the Church. 

He said that while there were few flagrant cases, the Board has 
received reports that some of the professors inject into their courses 
an attitude of disdain toward Church matters. He said that the 
question of evolution has no connection with the matter, although the 
Church does not encourage teaching of evolution. 

The Rev. Dr. S. S. Davies, of Rochester, is Chairman of the Board 
of Visitors. 


The Buffalo Morning Express under the date of January 19, 1925, 
quotes Bishop Leonard in a similar vein. The paragraphs are taken 
from an address given before the Syracuse Methodist Preachers’ Asso- 
ciation. The quoted paragraphs follow: 


“The time is coming when we must know whether or not our own 
Syracuse University is to be Methodist or not,” the bishop said. “I 
have been resident bishop of this area since last July, and not once 
in all that time has the resident bishop been requested to help solve 
any of the problems which have involved Syracuse University. 

“T don’t believe it is right for men to come before our annual 
conferences and ask for money for endowments or any other pur- 
poses unless we know whether or not this money is to be used in 
the interests of Methodist institutions. 
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“Candidates for the Methodist ministry are coming before the 
annual conferences from so-called Methodist colleges, presenting the 
credits they have earned in such institutions, until it has reached the 
point where I say we must stop giving Methodist money to these 
institutions unless we are to know that they are to be Methodistic.” 


Neither of these articles give any details, but the Modernist position 
of Professor Peritz, of the Department of Bible in Syracuse, is widely 
known in Methodism. Whether there are others there who share his 
point of view we cannot say, but we can say, on the authority of his 
own publicly given statements made directly to a group of Methodists on 
board the Albania enroute for the conference of world Methodism in 
London in 1921, that Professor Peritz has few points of contact with 
the historic Christian faith. It is high time that the laymen and ministers 
of Methodism give effective expression to the demand that our Methodist 
schools and colleges be required to obey the law and the constitution of 
the Church. The standards of faith in Methodism are few, and they 
all concern that field of truth which lies beyond the bounds of exact 
scientific information. It is intolerable that men should live at the 
charge of the Church, and then abuse the trust imposed in them by the 
Church to exploit views that contradict the faith, views that have no 
support in the facts of science, but stand simply as personally chosen 
Opinions. 

In concluding this interesting item we would like to raise the ques- 
tion, why a matter of such importance has attracted but little if any atten- 
tion in the official Church press? If our educational institutions are of as 
much importance, as we are always saying they are, such a criticism by 
a responsible group of Methodists deserves the widest publicity. 


The Higher Schools and the Christian Faith 
ProrEssor Grorce Evans, D.D. 


| THE light of history and the experience of the past it seems evident 
that the purity or corruption of the Christian faith lies with the colleges 
and universities of Christendom. 

Here in the United States the relation of the schools to the future is 
commanding the attention of all thinking people. The decline of respect 
for law and authority, the appalling increase in crime among young 
people, the disintegration of the old-fashioned home, and the lack of 
home training puts more responsibility on the schools and colleges. 

At the recent meeting of the National Education Association at Indian- 
apolis, a number of speakers dwelt on the question of character develop- 
ment. The following words are taken from an address by Meredith 
Nicholson, the Indian author; they are worthy of serious consideration: 

“The great prayer for America is that in its concern with the 
material it shall not permit itself to fancy that the hammering of 
brass tacks even where most efficiently effected, under the direction 
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of great captains of industry, is the whole thing. We need, for the 
highest realization of the aims of democracy, to maintain as even a 
balance as may be possible between cultural forces and the produc- 
tion of implements of brass and wood. ‘The spirit of man is the 
candle of the Lord,’ and it is to be hoped that the spiritual 
flame in America will not falter and grow dim, but become more 
and more luminous as an expression of the aspirations and endeavors 
of a people so blessed as we are in advantage and opportunity.” 


Still more striking is the solemn declaration passed by the unanimous 
vote of both houses of the South Dakota Legislature from which the 
following excerpts are taken: 


“WHEREAS the unprecedented wave of crime sweeping over 
America, crowding our jails and penitentiaries and increasing the - 
prison population of South Dakota almost 100 per cent., is, in the 
opinion of the most expert sociologists of the age, due to the 
emphasis which has in recent years been placed upon material values 
and the small concern paid to spiritual values in home, school and 
society ; and 

‘“Wuereas this alarming condition shows no indication of sub- 
sidence, but on the contrary is increasing and must produce a situa- 
tion that should arouse every thoughtful person to consider efficient 
methods of combating the crime wave and to impress the great 
necessity for reform in modern home life, school economy, and 
Socialupracticestandaweamir sat Nhe grt 

“WueEreEAS the strength and efficiency of any republic, a govern- 
ment by the people, depends upon the best development of those 
people, which experience has demonstrated and history shows can- 
not be without religion. The strength of a republic is in the 
character of its citizens, their intelligence and their morals insepa- 
rable from their religion; and 


“WHEREAS it is uniformly conceded that the remedy must be 
effected through the inculcation of morality, spirituality, and con- 
science in the young, in church, school, and home: Therefore be it 

“Resolved by the Senate of the State of South Dakota (the House 
of Representatives concurring), That the people of South Dakota 
be enjoined to address themselves to renewed effort to restore 
the balance between the spiritual and the material, that our 
children be reared up in the precepts of fundamental righteousness. 
x ok * * *& OX 

“That the schools promptly reform their methods, so that the 
rudimentary studies as well as the sciences be taught only as sub- 
ordinate to righteousness. That the emphasis be placed upon 
morality, good conscience, respect for parents, reverence for age 
and experience, and that all learning is but the handmaiden of 
eternal goodness. 
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“That it is the judgment of the Legislature of South Dakota 
that only upon the lines herein suggested can the true balance be 
restored and the crime wave checked and civilization preserved.” 


But while our attention is called to these conditions threatening our 
social and religious life today, there is encouragement in the fact that 
the allwise God has led humanity out of similar situations in the past. 
We need but recall the superstition and corruption in Europe when 
God raised up Luther, or the skepticism and irreligion common in 
England when He sent out John Wesley, or the conditions during the 
early days of this Republic as described in “Dennie’s Philadelphia Port 
Folio of 1801. We quote: 

“Classical learning is exploited as a senseless study of words; 
public quiet disturbed by every boorish brawler; a church pro- 
nounced no better than a barn and the Bible classed with an 
obselete almanac; genius, talent, and virtue are wrenched from 
their just elevation, and ‘trodden under the hooves of a swinish 
multitude.’ ” 


As those conditions were overcome by the forces of the Church, so 
the people of God may with confidence press the battle today to a like 
victory. And, as was said at the outset, the colleges and universities 
must have a prominent place in the conflict. 

The schools and colleges of the Church were founded in the early days 
by men, churches or conferences moved by evangelical zeal. They were 
promoted and maintained at much personal sacrifice of workers and 
benevolent people. Their purpose was to educate the young for Christian 
citizenship, many of them for the Christian ministry, but above all to 
bring them into a personal experience of the pardon of sin, and establish 
them in the Christian faith. 

It needs no argument to prove that many so-called Christian colleges 
and universities today fall far short of this purpose. That instead of 
establishing their students in Christian experience and faith many of 
them are leading their students into worldliness and skepticism and are 
destroying their confidence in God and His Word. 

Perplexed some years ago over the tendencies manifest in the Church 
schools the writer sought an ideal which might serve as a norm of 
administration, and there flashed in his mind _ this simple statement, 
“The Christian school is the Christian Church at work in education.” 

A few historic references will show how true this has been in the past. 
From the very beginning of the Christian Church, the place and neces- 
sity of education has been recognized. In apostolic times teachers held 
a high place among Christian workers. Paul wrote to the Corinthians: 
“God hath set some in the Church, first, apostles; secondarily, prophets; 
thirdly, teachers” (1 Cor. XII, 28). Soon arose the great school at 
Alexandria, which educated and sent out workers in every direction, 
exerted its beneficent influence through hundreds of years, and became 
the fortress of Christian truth against the Arians and the heresies of the 
period. The school at Antioch also became famous. 


September, 1925 The Call to the Colors 87 


The decline and utter neglect of Christian education was the cause 
and characteristic of the Dark Ages. The Church extended its bound- 
aries, received and baptized multitudes of heathen, but failed to teach 
them the truths of the Gospel. It finally took the Bible out of the hands 
of the people. Some improvement is seen under the enlightened policy 
of Charlemagne and under the progress of scholasticism. The revival 
of learning brought about a great awakening and the Lutheran Reforma- 
tion renewed the demand for popular education (not secular education 
in the modern sense, but Christian). The enlightenment and rapid 
development of Protestant nations since the Reformation has had no 
parallel in history. 

Today on the mission fields the education of the converts in the 
fundamental doctrines of Christianity is the reserve force which organizes 
and establishes the conquests of the evangelist. 

It is apparent then that the Church has by means of education through 
all the best periods of her history informed her membership, recruited 
her ministry and established a community of faith distinct from the 
world about it. Consequently it would seem that the ideal holds good 
that “the Christian school is the Christian Church at work in education.” 

How then does this serve as a norm for Church colleges and univer- 
sities today? 

The answer falls into three parts. It seems a commonplace, but, like 
many another commonplace truth, it cannot be stated too often. 

First, the Church schools should seek to equip their students with 
a definite Christian viewpoint and experience. 

Second, the Church schools should promote and confirm the work of 
the Church while instructing in all the various branches of learning. 
They should present all the facts of nature, history and social life, all 
the discoveries of science, from the Christian viewpoint. 

Third, the Church schools should not themselves either in teaching 
or practice tolerate anything that is inconsistent with the ethical stand- 
ards furnished in the Word of God. 

An unprejudiced and impartial investigation will convince any thought- 
ful mind that many of the Church schools of today are not working by 
these or any closely similar principles. When it comes to a choice between 
the truths of Scripture and certain speculative theories in science and 
philosophy, not a few are taking the dictum of current thought, denying 
or explaining away the truths of Scripture. And yet these same teachers 
glorying in the idea of progress, will tell you that science is ever chang- 
ing, and that the scientific books of twenty-five years ago are completely 
superseded. A fair deduction would be that twenty-five years hence 
the speculations of today will be as badly out of date. Why, therefore, 
we would ask will they reject the sublime truth of Scripture for such 
changing currents of opinion? 

But it is contended, “academic freedom” must be maintained. We 
reply, is. there then no limit upon such freedom? Has the citizen of 
this country because he is free no bounds upon his freedom? Is the 
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man who has given his sacred promise to his wife at the altar still free to 
seek other alliances? And similarly the Church schools, they are pledged 
to the Church and to the Triune God—are they nevertheless free to ignore 
their pledge, and to undermine that which they were pledged to main- 
tain? The only reason for the existence of the Christian school is to put 


the Christian faith and viewpoint into education. 
allegiance, it has lost its significance. 


If it forswears its 
It should pull down the Christian 


banner with which it has no longer any right. 


Upland, Indiana 


Brevities 


Once again we are compelled by the 
lack of space to postpone the further 
criticism of books in the Courses of 
Study. We will do our utmost to con- 
tinue this series next month. 

We are able to announce an article by 
Professor Leander S. Keyser, who holds 
the chair of Systematic Theology of the 


Lutheran Seminary at Springfield, Ohio. © 


He will discuss “The Protestant Prin- 
ciple of Authority.” It will appear soon. 
Professor Faulkner will continue his 
serie on the Christian Creeds during the 
fall. 


It is significant that the president of 
the Ohio State Chamber of Commerce, 
in his recent annual address, made a plea 
for conservatism in politics, dress, morals, 
speech, and religion. It is significant 
that the recent editorial in the trade 
journal of the Cleveland Crane and 
Engineering Company declared that 
“twisted views on religion are the result 
of a twisted and rebellious will rather 
than a dearth of information.” 

—Presby., July 23, 1925. 


Gilbert Ayres, the son of Dean Ayres, 
of Taylor University, Upland, Ind., 


entered the thousand dollar prize con- 
test for the best paper on chemistry 
written by an American college student. 
The contest is maintained by the Ameri- 
can Chemical Society. At this writing 
Mr. Ayres is tie with two other Ameri- 
can college students for first place. This 
reflects credit both on Mr. Ayres, and on 
the Chemical Department of Taylor 
University, where he received his training. 


Hillaire Belloc, the historian, declared 
in a recent lecture that what ails the 
modern world is “uncertainty in religious 
belief and absence of positive doctrine.” 

—Presby., July 23, 1925. 


_.A man who, while he has not been 
identified with the unfortunate con- 
troversy now troubling the churches, is 
yet in close touch with the so-called 
“Modernists” in New York and else- 
where, when asked recently by a friend 
to give his frank opinion as to what 
they are trying to do, replied: “I am 
sorry to say it, but they are trying to 
take the mystical element, and the super- 
natural, out of religion and to substitute 
a man-made philosophy for a God-made 
revelation of religious faith.” 
—Presby., July 23, 1925. 


Two Important Notices 


Meeting of the League in Wilmington, Del., Thursday, October Ist, 
at 11 o'clock. Asbury Methodist Church, Third and Walnut Sts. 
Meetirig of the League in Baltimore, Md., Tuesday, October 27th, at 


3 o'clock in the afternoon. 


South Baltimore Station M. E. Church, 


Williams St., and Warren Ave., (eight blocks south of Baltimore Ave.). 


These are both important business meetings. 


In Wilmington an 


amendment will be submitted opening membership in the League to 


members of the Church, South. 


At Baltimore we trust to have this amendment adopted. 
The attendance of all members will be appreciated. 


Harotp PavuL Sroan, 
President. 


